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i

The T ao that can be trodden is not the enduring and
unchanging T ao. The name that can be named is not the enduring and

unchanging name.

(Conceived of as) having no name, it is the Originator of heaven
and earth; (conceived of as) having a name, it is the Mother of all
things.

Alwags without desire we must be found,
]F its deep mgsterg we would souncl;
But if desire alwags within us be,

]ts outemcringe is all that we shall see.

UHder these two asPects, itis rea”y the same; but as deve]opment
takes P!ace, it receives the different names. Together we call them
the M}jsterg. Where the Mgsterg is the deepest is the gate of all that
is subtle and wonderful.

2

Allin the world know the beautg of the beautiful, and in doing
this theg have (the idea 09 what ugliness is; theg all know the skill
of the skihcul, and in doing this theg have (t}':e idea of) what the

want of skill is.

Soitis that existence and non-existence give birth the one to
(the idea of) the other; that digiculty and case Producc the one (the
idea O]C) the other; that length and shortness fashion out the one the
Figure of the ot}‘:er; that (t}':e ideas of) height and lowness arise from



the contrast of the one with the other; that the musical notes and
tones become harmonious through the relation of one with another; and

that being before and behind give the idea of one Fo”owing another.

T herefore the sage manages affairs without cloing angthing, and

conveys his instructions without the use of SPCCCH

A” things sPring up, and there is not one which declines to show
itselmc; theg grow, and there is no claim made for their ownership;
theg go through their processes, and there is no expec’tation (of a
reward for the results). The work is accomP]is}‘sed, and there is no

resting in it (as an achievement)

The work is donc, but how no one can see;

T is this that makes the power not cease to be.

b

Not to value and emplog men of suPerior abilitg is the way to
keep the People from riva]rg among themselves; not to Prize articles
which are difficult to procure is the way to keep them from Bccoming
thieves; not to show them what is Iikelg to excite their desires is

the way to keep their minds from disorder.

T herefore the sage, in the exercise of his government, emPties
their minds, fills their bellies, weakens their wills, and streng’chcns

their bones.

He constant]y (tries to) keep them without know]edge and without
desire, and where there are those who have knowledge, to keeP them
from Presuming to act (on it). When there is this abstinence from

action, good orderis universal.



4,.

The Taois (like) the emptiness of avessel; and in our
emplogment of it we must be on ourguard against allfulness. How
deep and unfathomable it is, as if it were the F]onourec! Ancestor of

all things!

We should blunt our sharp Points, and unravel the comP]ications of
things; we should attemper our brigh‘mess) and bring ourselves into
agreement with the obscurity of others. How pure and still the T ao

is, as if it would ever so continuel

| do not know whose son it is. |t might appear to have been before

Cod.

5

Heaven and earth do not act from (thc imPulse og any wish to be

benevo]ent; theg deal with all things as the clogs of grass are dealt

with. T he sages do not act from {ang wish to be) benevolent; theg
deal with the Peop!e as the dogs of grass are dealt with.

Mag not the space between heaven and earth be comPared to a

bellows?

"] is emptied, yetit loses not its power;
"Tis moved again, and sends forth air the more.
Much sPeech to swift exhaustion lead we see;

Yourinner bcing guarc{, and i«tcP it free.



é

The va”eg sPirit dies not, aye the same;
The female mystery thus do we name.
]ts gate, from which at first t}‘:ey issued Forth)
]s called the root from which grew heaven and earth.
Long and unbroken does its power remain,

(sed gentlg) and without the touch of pain.

7

[Heaven is long~enduring and earth continues !ong. T he reason
why heaven and earth are able to endure and continue thus long is
because thcg do not live o1C, orFor, themselves. This is how theg are

able to continue and endure.

T herefore the sage puts his own person last, and yetitis found in
the foremost Placc; he treats his person as if it were Foreign to him,
and yet that person is Prcservecl. |s it not because he has no

Personal and Private ends, that therefore such ends are realised?

8

The highest excellence is like (that of) water. T he excellence
of water appears inits benepiting all things, and in its occupging,
without striving (to the contrarg), the low Place which all men
dislike. [lence (its wag) is near to (that of) the T ao.

The excellence of a residence is in (the suitabi!ita of) the Place;
that of the mind is in abgsmal sti”ness; that of associations is in
their being with the virtuous; that of government is in its securing
gooc! order; that of (the conduct of) affairs is in its ability; and

that of (the initiation of) any movement is in its timeliness.



And when (one with the hig}nest exce”ence) does not wranglc (about

his low Position), no one finds fault with him.

9

[tis better to leave a vessel umci”ec{, than to attempt to
carry it when it is full. ]ggou keep {:eeling a Point that has been

sharpened, the Point cannot ]ong preserve its sharpness.

Wl‘nen gold ancljade fill the ha”, their possessor cannot keep them
safe. When wealth and honours lead to arrogancy, this brings its evil
on itself. When the work is done, and one’s name is becoming

&istinguished, to withdraw into obscuritg is the way of eaven.

10

When the inte”igent and animal souls are held together inone
embracc, theg can be kept from scParating, \/\/hen one gives undivided
attention to the (vital) breath, and brings it to the utmost degrec of
P!iancg, he can become as a (tender) babe. When he has cleansed away
the most mysterious sights (of his imagination), he can become without

a Haw.

]n loving the Peoplc and ruling the state, cannot he Proceed
without any (Purpose of) action? |n the opening and shutting of his
gates of heaven, cannot he do so as a female bird? While his
inte”igcnce reaches in every direction, cannot he (aPPear to) be

without knowlcdgc?

(The T ao) Produces (a” things) and nourishes them; it Produces

them and does not claim them as its own; it does a”, and yet does not



boast of it; it Presic{cs over a”, and yet does not control them.

T}‘n’s is what is called ’The mgsterious Qpalitg’ <o1C the Tao).

[

Tl‘ne thirtg spokes unite in the one nave; but it is on the empty
space (For the axle), that the use of the wheel depends. C]ag is
fashioned into vessels; but it is on their empty ho”owness, that
their use depends. The door and windows are cut out (From the wa”s)
to form an apartment; but itis on the empty space (within), that its
use dePends, Ther@core, what has a (Positive) existence serves for

Proﬁtable adaptation, and what has not that for (actual) usefulness.

12

(olour's five hues from th’ eyes their sight will take;
Music's five notes the ears as deaf can make;
Thc flavours five dePrivc the mouth of taste;

T he chariot course, and the wild hunting waste
Makc mad the mind; and objects rare and strange,
Sought for, men's conduct will to evil change.

T herefore the sage seeks to sating (the craving of) the be”y, and
not the (insatiable longing of the) eyes. [He puts from him the

lattcr, and Prefcrs to seek the former.

15
]:avour and disgrace WOUld seem cqua”g to ]DC Feared; hOﬂOUF and

great ca!amitg, to be regarded as Personal conditions (of the same

kind).

What is meant }33 sPcaking thus of favour and disgracc? Disgracc is



being in alow Position (a]cter the erjogmcnt of gavour). The getting
that (Favour) leads to the aPPrehcnsion (01C 1osing it), and the Iosing
it leads to the fear of (sti” greater calamitg):wt]ﬁis is what is

meant bg saging that favour and disgrace would seem equa”y to be
feared.

And what is meant }35 saying that honour and great calamity are to be
(similarly} regarded as Personal conditions? W]‘nat makes me liable to
reat calamity is my having the bod (which | call m selg; if | had
g glemy o Y Y

not the boc{g) what great calamity could come to me?

Ther@core he who would administer the kiﬂgdom, hor\ouring it as he
honours his own person, may be emploged to govern it, and he who would
administer it with the love which he bears to his own person may be

entrusted with it.

14

We look at it, and we do not see it, and we name it 'the
Equabie.’ We listen to it, and we do not hear it, and we name it 'the
[naudible.” We try to grasp it, and do not get hold of it, and we
name it 'the Subtle.‘ With these three qua]ities, it cannot be made

the subject of description; and hence we blend them together and

obtain | he One.

[ts upper part is not bright, and its lower part is not obscure.
Cease]ess in its action, it yet cannot be named, and then it again
returns and becomes nothing. Thisis called the [Form of the Form]ess,
and the Semblance of the ]nvisib!e; this is called the ]:]eeting and

[ndeterminable.

We meet it and do not see its [ ront; we follow it, and do not see



its Back. When we can Iag hold of the T ao of old to direct the things

of the present dag, and are able to know it as it was of old in the
beginning, this is called (unwinding} the clue of T ao.

15
T he skilful masters (of the | ao) in old times, with a subtle
and exquisite penetration, comprehended its mysteries, and were deep
(also) so as to elude men's knowledge. As they were thus beyond men's
knowlc&ge, ] will make an effort to describe of what sort thcy
aPPeare& to be.

Shrinking looked theg like those who wade through a stream in
winter; irresolute like those who are afraid of all around them; grave
like a guest (in awe of his host); evanescent like ice that is melting
away; unPretentious like wood that has not been fashioned into

angthing; vacant like a va”eg, and dull like muddg water.

Who can (make) the muddg water (c]ear}? | etitbe sti”) and it
will gradua”g become clear. Who can secure the condition of rest?

| et movement go on, and the condition of rest will grac!ua”y arise.

Thcg who preserve this method of the T ao do not wish to be full (of
themselves). Jtis through their not being full of themselves that

thcg can agorc{ to seem worn and not aPPear new and completc,

16

Thc (state oF) vacancy should be Brought to the utmost dcgrec,
and that of stillness guarc{ed with unwearying vigour. Al things
alike go through their processes of activity, and (then) we see them
return (to their origina] state). When t}‘sings (in the vegetab!e



worch have disPlagec{ their luxuriant growth, we see each of them

return to its root. This returning to their root is what we call the

state of sti”ncss; and that stillness may be called a reporting that
theg have fulfilled their aPPointed end.

The report of that fulfilment is the regular, unc]‘nanging rule. To
know that unchanging rule is to be inte”igent; not to know it leads
to wild movements and evil issues. The knowledge of that unchanging
rule Produces a (gran&) caPacitg and forbearance, and that capacity
and forbearance lead to a community (of 1Ceeling with all things).

I rom this commum’tg of Feeling comes a kinglincss of c}‘naracter; and he
who is king~1ii<e goes on to be heaven-like. ]n that likeness to
heaven he possesses the Tao. Fosscssed of the Tao, he endures |ong;
and to the end of his boclily Ihcq is exempt from all danger of c{ecag.

17
In the highest antiquity, (the People) did not know that there
were (their rulers). |n the next age they loved them and praised
them. ]n the next thcg feared them; in the next theg despiscd them.
Thus it was that when faith (in the | ao) was deficient (in the rulers)

a want of faith in them ensued (in the People).

[How irresolute did those (earliest ru]ers) appear, showing (bg
their reticence) the imPortancc which theg sct upon their words!
T heir work was done and their undertalcings were successful, while the

Peop!c all said, "We are as we are, of ourselves!

i8
When the Great Tao <W89 or Met}wod) ceased to be observed,

benevolence and righteousness came into vogue. {Then) aPPearcd wisdom



and shrewdness, and there ensued great hgpocrisy.

Wl‘nen harmong no Ionger Prevailed throughout the six kinships,
filial sons found their manifestation; when the states and clans fell

into disorder, logal ministers aPPeared.

19
[f we could renounce our sageness and discard our wisdom, it
would be better for the People a hundredfold. ]F we could renounce
our benevolence and discard our rightcousncsa the Peop]e would again
become filial and kindly. |f we could renounce our artful
contrivances and discard our (scheming for) gain, there would be no

thieves nor robbers.

Thosc three methods (016 government)
Thought olden ways in elegance did fail
And made these names their want of worth to veil;
PBut simple views, and courses Plain and true

Would selfish ends and many lusts eschew.

20

When we renounce 1eaming we have no troubles.
The (rcadg} 'yes,’ and (ﬂattcring} 'yea;'—
Sma]! is the difference theg displag.

PBut mark their issues, good and i”;-
What space the gul]c between shall fill7

What all men fearis indeed to be feared; but how wide and without end

is the range of questions (asking to be discussed)!



The multitude of men look satisfied and Pleased; as if cnjoying a
full banquet, as if mounted on a tower in SPring. ] alone seem
listless and sti”, my desires having as yet given no indication of
their presence. | am like an infant which has not yet smiled. | look
clejected and Forlom, as if | had no home to go to. T he multitude of
men all have enough and to spare. ] alone seem to have lost
evergthing. M9 mind is that of a stuPic{ man; ] am in a state of

Cl‘laOS.

Ordinary men look bright and inte”igent) while | alone seem to be
bcnighted, Theg look full of discrimination, while ] alone am dull
and confused. l seem to be carried about as on the sea, c!rhcting as
if | had nowhere to rest. All men have their spheres of action, while
| alone seem dull and incapable, like a rude borderer. (T hus) | alone
am different from other men, but ] value the nursing~mother (the Tao).

21

The grandes’t forms of active force
From Tao come, their on]g source.
Who can of Tao the nature tell?
QOur sight it Hies) our touch as well.
Eluding sight, e]u&ing touch,

T he forms of things allin it crouc}‘:;
Eluding touch, eluding siglﬂt,
There are their semblanccs, all right,
Fromcound it is, dark and obscure;
Things‘ essences all there endure.
Those essences the truth enfold
O]C what, when seen, shall then be told.
Now it is so; 'twas so of old.

lts name-—what passes not away;



50, in their beautiful array,
Things form and never know &ccag.

[Jow know | that it is so with all the beauties of existing things? 53
this (nature of the ] ao).

22

The Partial becomes comPlete; the crooked, straight; the empty,
?u”; the worn out, new. He whose (desires) are few gets them; he

whose (desires) are many goes astray.

T herefore the sage holds in his embrace the one thing (of
humi!i’qj)) and manifests it to all the world. [ e is free from self-
disPlag, and therefore he shines; from self-assertion, and therefore
he is distinguis%ec‘; from selLboastingJ and therefore his meritis
acknow!edged; from seh@complacencg, and therefore he acquires
superioritg. |tis because he is thus free from striving that

therefore no one in the world is able to strive with him.

That saging of the ancients that 'the Partial becomes complete’ was

not vain!g spoken:man real comP]etion IS comPrehended under it.

2%
Abstaining from speech marks him who is obeging the spontaneitg
of his nature. A violent wind does not last for a whole morning; a

sudden rain does not last for the whole clag‘ T o whom is it that these
(two) things are owing? To [Heaven and [T arth. [f [Heaven and [T arth

cannot make such (sPasmodic) actings last long, how much less can man!

T herefore when one is making the T ao his business, those who are



also Pursuing it, agree with him in it, and those who are making the
manifestation of its course their object agree with him in tl‘:at; while
even those who are Fai]ing in both these things agree with him where
theg fail.

Hence, those with whom he agrees as to the T ao have the haPPiness
of attaining to it; those with whom he agrees as to its manifestation
have the l‘naPPiness of attaining to it; and those with whom he agrees
in their failure have also the haPPiness of attaining (to the | ao).
(But} when there is not faith sufficient (on his Par’c% awant of
faith (in him) ensues (on the part of the othcrs).

24

Hc who stands on his tiptoes does not stand Firm; he who stretches
his 1cgs does not walk (easily), (o), he who clisplays himself does
not shine; he who asserts his own views is not distinguishec{; he who
vaunts himself does not find his merit acknowledged; he who is self-
conceited has no suPerioritg allowed to him. Such conditions, viewed
from the standPoint of the Tao, are like remnants of Fooc{, or a tumour
on the bodg, which all dislike. []ence those who pursue (the course)
of the Tao do not adoPt and allow them.

25
There was something undefined and comPletc, coming into
existence before [eaven and [~ arth. [How still it was and formless,
standing alone, and undcrgoing no change) reaching everywhere and in
no danger <o1C being exhaus’ccc})l ]t may be regardcd as the Mother of
all things.

| do not know its name, and | give it the designation of the T ao
(the Wag or (ourse). Making an effort (ﬁ;rther) to give it a name |



call it The (Great.

(areat, it passes on (in constant ﬂow). Fassing on, it becomes
remote. Having become remote, it returns. | herefore the | aois
great; [Heaven is great; [T arthis great; and the (sage) king is also
great. ]n the universe there are four that are great, and the (sage)

king is one of them.

Man takes his law from the [ arth; the [~ arth takes its law from

[Jeaven; [1eaven takes its law from the Tao. T he law of the Jaoisits
being what it is.

26

Gravitg is the root of ligﬁtness; stillness, the ruler of

movement.

T herefore a wise Prince, marching the whole dag, does not go far
from his baggage waggons. Although he may have brilliant prospects to
look at, he quiet]9 remains (in his proper Place), indifferent to
them. [ Jow should the lord of a mgriac! chariots carry himself lightlg
before the kingdom? [f he do act !ight]g) he has lost his root (of

gravitg}; if he Proceed to active movement, he will lose his throne.

27
T he skilful traveller leaves no traces of his wheels or
footsteps; the skilful speaker says nothing that can be found fault
with or blamed; the skilful reckoner uses no tallies; the skilful
closer needs no bolts or bars, while to open what he has shut will be
imPossib!e; the skilful binder uses no strings or knots, while to

unloose what he has bound will be impossib]e. [n the same way the



sage is alwaﬂs skilful at saving men, and so he does not cast away any
man; he is alwags skilful at saving things) and so he does not cast

away anyt}ﬁing. This is called 'f“liding the hght of his Proceclure.’

T herefore the man of skill is a master (to be looked up to) bg him
who has not the s‘<i”; and he who has not the skill is the helper of
(the reputation og him who has the skill. ]F the one did not honour
his master, and the other did not rejoice in his helper, an
(observer), though inte”igent) might greatlg err about them. | his is
called 'The utmost &egree of mgsterg.’

28

Who knows his manhood's streng’c}w,
Yet still his female feebleness maintains;
As to one channel flow the many clrains,
A” come to him, yea, all beneath the skg.
Thus he the constant excellence retains;

The simple child again, free from all stains.

Who knows how white attracts,

Yet alwags keeps himself within black's shade,
The pattern of humi]itg displaged,
Disp!aged in view of all beneath the skg;
e in the unchanging excellence arraged,

Endlcss return to man's first state has made.

Who knows how g]org shines,
Yet loves disgrace, nor e'er foritis Pa]e;
Behold his presence ina sPaCious vale,
To which men come from all beneath the skg.

The unchanging excellence completes its tale;



Thc simple infant man in him we hail.

The unwrought materiaL when divided and distributed, forms
vessels. The sage, when emPlogecl, becomes the Head of all the
Officers (of government}; and in his greatest regulations he emPlogs

no violent measures.

29
If any one should wish to get the kingdom for himself, and to
effect this 139 what he does, ] see that he will not succeed. Tl‘ne
kingdom is a spirit-like thing, and cannot be got by active doing. [ e
who would so win it destroys it; he who would hold it in his grasp

loses it.

The course and nature of things is such that
o
What was in front is now behind;
What warmed anon we Freezing find.
Stren th is of weakness oft the spoil;
g P

Thc store in ruins mocks our toil.

Hence the sage Puts away excessive ClC]COY‘t, extravagance, and easy

indu]gence.

50
He who would assist a lord of men in harmong with the T ao will

not assert his mastery in the kingc{om }39 force of arms. Such a course

is sure to meet with its proper return.

Wherever a host is stationed, briars and thorns sPrimg up. In the

sequence o1c great armies t}‘lere are sure to be bad years.



A skilful (commander) strikes a decisive How, and stops. f“le does
not dare (bg continuing his oPcrations.) to assert and complete his
mastery. He will strike the blow, but will be on his guarcl against
being vain or boastful or arrogant in consequence of it. e strikes
it as a matter of necessity; he strikes it, but not from a wish for

masterg.

When things have attained their strong maturity they become old.
g g yhey
| his may be said to be not in accordance with the l ao: and what is not
Y

in accordance with it soon comes to an end.

51
Now arms, however beautiful, are instruments of evil omen,
hateful, it may be said, to all creatures. TﬁereFore theg who have
the ] ao do not like to emplog them.

The suPerior man ordinari!9 considers the left hand the most
honourable P]ace, but in time of war the rig]ﬂt hand. T hose sharp
weapons are instruments of evil omen, and not the instruments of the
suPerior man;whe uses them on]y on the compu]sion of necessity. Ca]m
and repose are what he Prizes; victory (bg force of arms) is to him
undesirable. T o consider this desirable would be to delight in the
slaughter of men; and he who de]ights in the slaughter of men cannot
get his will in the kingclom‘

(On occasions of 1Cestivit3 to be on the left hand is the Prized
Position; on occasions of mourning, the right hand. The second in
command of the army has his P]ace on the 1c1ct; the gcncral Commanding
in chief has his on the right;w]ﬂis Place, that is, is assigncc{ to him

as in the rites of mourning, He who has killed multitudes of men



should weep for them with the bitterest grieﬂ and the victorin
battle has his Place (right]g) accorc{ing to those rites.

52
The T ao, considered as unc}‘:anging, has no name.

Though inits Primorclia! simplicitg it may be sma”) the whole
world dares not deal with (one embodging} it as a minister. |f a
feudal Princc orthe king could guarc{ and hold it, all would

spontaneously submit themselves to him.

[Heaven and [ arth (underits guidance) unite together and send down
the sweet dew, which, without the directions of men, reaches equa”g

CVCI"HW!"ICI"C as OF its own accorc{‘

As soon as it Proceeds to action, it has a name. When it once has
that name, (men) can know to rest in it. When they know to rest in

it, theg can be free from all risk of failure and error.

Thc relation of the ] ao to all the world is like that of the great

rivers and seas to the streams From the va”egs.

55

[He who knows other men is disceming; he who knows himself is
inte”igent. e who overcomes others is strong; he who overcomes
himself is mighty. [1e who is satisfied with his lot is rich; he who
goes on acting with energy has a (Firm) will.

[He who does not fail in the requirements of his Position, continues

]ong; he who dies and yet does not Perish, has longevity.



54

A]LPervading is the (Great | aol Jt may be found on the left
hand and on the rigi‘:t.

A” things ciePerid on it for their Production, which it gives to
them, not one reitusing obedience to it. When its work is
accomplished, it does not claim the name of having done it. |t
clothes all ti‘:ings aswith a garment, and makes no assumPtion of being
their lord;—it may be named in the smallest ti‘sings. A” ti‘:ings
return (to their root and ciisappear}, and do not know that it is it
which Presides over their doing so;—it may be named in the greatest
things.

[Hence the sage is able (in the same wag) to accomPlish his great
achievements. |t is through his not making himself great that he can

accompiish them.

55
T o him who holds in his hands the (Great ]mage (of the invisible
T ao), the whole world rePairs‘ Men resort to him, and receive no

hurt, but (Find) rest, peace, and the Fccling of ease.

Music and dainties will make the Passing guest stop (for a time).
PBut thougiﬁ the | ao as it comes from the mouth, seems insipid and has
no flavour, though it seems not worth being looked at or listened to,

the use of itis inexhaustible.

56

When one is about to take an inspiration, he is sure to make a



(Previous) exPiration; when he is going to weaken anothcr, he will
first strengthen him; when he is going to overthrow anothcr, he will
first have raised him up; when he is going to c{espoil another, he will

first have made gifts to him=—this is called '[iding the light (of
his Procedure).'

The soft overcomes the harcl; and the weak the strong.

]:ishes should not be taken from the deep; instruments for the

Promcit of a state should not be shown to the People.

57

The Taoinits regular course does nothing (for the sake of
doing it), and so there is not]ﬂing which it does not do.

[ Princes and kings were able to maintain it, all things would of

themse!ves be transFormed bg them.

[f this transformation became to me an object of desire, | would

express the desire bg the nameless simPlicitg,

Simplicitg without a name

|s free from all external aim.
With no desire, at rest and still,
Al things go rig]']t as of their will.

58
(T hose who) Possesscd in highes’c dcgree the attributes (of the
Tao) did not (seck) to show them, and therefore they Possessed them

(in fullest mcasure). (Those who) Possessed in alower degrce those



attributes (sought how) not to lose t}‘;em, and therefore thcg did not

possess them (in fullest measure).

(T hose who) Possessed in the highest clegree those attributes did
nothing (with a Purposel and had no need to do angthing. (T hose who)
Possessed them in a lower degrec were (alwags) doing, and had need to

be so doing.

(T hose who) Possessed the highest benevolence were (a]wags seeking}
to carry it out, and had no need to be doing so. (] hose who)
Possessed the highest righteousncss were (a]ways seeking} to carry it
out, and had need to be so doing,

(Those who) Possessed the highes’c (serxse 09 Proprietg were (a]wags
seeking} to show it, and when men did not resPond to it, theg bared

the arm and marched up to them.

T hus it was that when the T ao was lost, its attributes aPPeared;
when its attributes were lost, benevolence aPPeared; when benevolence
was ]ost, righteousness aPPeared; and when righteousness was ]ost, the

Propricties aPPeaer‘

Now Proprict9 is the attenuated form of leal-heartedness and goocl
faith, and is also the commencement of disorder; swift aPPrehension is

(on]y} a flower of the T ao, and is the begirming of stupidity.

T hus itis that the (Great man abides by what is solid, and eschews
what is Himsg; dwells with the fruit and not with the flower. |t is

thus that he Puts away the one and makes choice o1C the other.



59
The things which from of old have got the One (the T ao) are~—

F}eavcn which bg itis bright and pure;
E_arth rendered therebg firm and sure;
Spirits with powers by it suPPlied;
\/a”egs kept full throughout their void
A” creatures which through it do live
Frinces and kings who from it get
T he model which to all theg give.

A” these are the results of the One ( ao).

]1[ heaven were not thus pure, it soon would renc{;
]1[ earth were not thus sure, twould break and bend;
Without these powers, the spirits soon would Fail;
]F not so Fi”ed) the drought would Parch each vale;
Without that ]hcq creatures would pass awa ;

P Y
Frinccs and kings, without that moral sway,
Howevcrgrand and high, would all decag.

Thusitis that dignity finds its (Firm) root in its {Previous>
meanness, and what is IoFty finds its stabi]itg in the lowness (from
which it rises). [ 1ence Princcs and kings call themselves ’Orphans,‘
‘Men of small virtue,' and as ’Carriagcs without a nave.’ |s not this
an acknow!edgment that in their considering themselves mean theg see
the foundation of their dignity? Soitis that in the enumeration of
the different parts of a carriage we do not come on what makes it
answer the ends of a carriage. Theg do not wish to show themselves
elcganblooking asjac}c, but (Prelccr> to be coarse~looi<ing as an

(ordinary) stone.
Y



40
The movement of the Tao

Bg contraries Proceeds;

Aﬂd weakness marks tl‘lC course

O]C T ao's mig]‘nty deeds.

A” things under heaven sprang from |t as existing (and named);

that existence sprang from ]t as non-existent (anc{ not named).

41

Scho]ars of the highcs‘c class, when they hear about the Tao,
eamestly carry it into Practice. Sclﬁolars of the middle class, when
theg have heard about it, seem now to keeP it and now to lose it.
Scholars of the lowest class) when theg have heard about it, laugh

great]g atit. [f it were not (thus) laughed at, it would not be fit
to be the Tao‘

There?ore the sentence-makers have thus exPresscc] themselves:—

"The T ao, when brightest seen, seems light to !ack;
Who progress in it makes, seems drawing back;
[ts even way is like a rugged track.

[ts highes‘c virtue from the vale doth rise;
lts greatest beautg seems to offend the eyes;
And he has most whose lot the least suPP]ies.
[ts firmest virtue seems but poor and low;

]ts solid truth seems changc to undergo;

]ts largest square doth 36’: no corner show
A vessel great, itis the slowest made;
| oudis its sound, but never word it said;

A semblance great, the shadow of a shade.’



The Taois hidden, and has no name; but it is the T ao which is
skilful at imparting (to all things what t}‘:ey need) and making them

comP]ete.

42

The T ao Produced One; One Producecl T wo; T wo Procluced Three;
T hree Produced AH things. A” things leave behind them the Obscuritg
(out of which theg have come)J and go forward to embrace the

Brightness (into which thcy have emergecD, while theg are harmonised
bg the Breath of \/acancy.

What men dislike is to be orphans, to have little virtue, to be as
carriages without naves; and yet these are the dcsignations which
kings and Princes use for themselves. So it is that some things are
increased bg being diminished, and others are diminished bg being

increased.

What other men (thus) teach, ] also teach. The violent and strong
do not die their natural death. | will make this the basis of my
teaching.

45
T he softest thing in the world dashes against and overcomes the
hardest; that which has no {substantia]) existence enters where there
is no crevice. | know hcrebg what ac{vantage }Dclongs to doing nothing

(with a Purpose)

T here are few in the world who attain to the teaching without

words, and the advantage arising from non-action.



44

Orfame orlife,
Which do you hold more dear?
Orlhce or wealth,

T o which would you adhere?

KCCP life and lose those other things;
Keep them and lose your life:—which brings

SOYTOW and Pain more near?

T hus we may see,
Who cleaves to fame
Rejects what is more great;
Who loves large stores
Giives up the richer state.

Who is content
Needs fear no shame.
Who knows to stoP
Incurs no blame.
[From dangemcree
Long live shall he.

45
Who thinks his great achievements poor
Shallfind his vigour long endure.
O}C greatest Fulncss, deemed a void,
[~ xhaustion ne'er shall stem the tide.
Do thou what's straight still crooked deem;

Thg greatest art still stupid seem,



And eloqucnce a stammering scream.

Constant action overcomes cold; being still overcomes heat. Furitg

and stillness give the correct law to all under heaven.

46

When the T ao Prevails in the world, theg send back their swift
horses to (draw) the dung~carts. When the T aois disregarded in the

wor]d, the war-horses breed in the border lands.

Thereis no guilt greater than to sanction ambition; no ca]amitg
greater than to be discontented with one's lot; no fault greater than
the wish to be getting. T herefore the sugiciencg of contentment is

an enduring and unchanging sugiciencg.

47
Without going outside his door, one understands (all that takes
Place) under the 51(3; without looking out from his window, one sees
the Tao of Heaven. The farther that one goes out <1Crom himselg, the

I@SS }’IC kﬂOWS.

T herefore the sages got their knowlcdge without travc”ing; gave
their (right) names to things without seeing them; and accomplished
their ends without any purpose of doing s0.

48

[He who devotes himself to leaming (seeks) from dag to d89 to
increase (his know]edge); he who devotes himself to the T ao (seeks)
from clag to claﬂ to diminish (his doing)‘



Hc diminishes it and again diminishes it, till he arrives at doing
nothing (on Purpose). Having arrived at this Point of non-action,
there is nothing which he does not do.

[Te who gets as his own all under heaven does so bg giving himself
no trouble (with that end). ]F one take trouble (with that end), he

i1s not equal to getting as his own all under heaven.

49
The sage has no invariable mind of his own; he makes the mind
of the Peop]e his mind.

To those who are good (to me), ] am good; and to those who are not
good (to me), ] am also good;-and thus (a”) get to be goocl. To
those who are sincere (Wit]"l me), ] am sincere; and to those who are
not sincere (with me), | am also sincere;—and thus (a”) get to be

sincere.

The sage has in the world an appearance of indecision, and kecPs
his mind in a state of indifference to all. T he Peop]e all keep their
eyes and ears directed to him, and he deals with them all as his

children.

50

Men come forth and ]ive; theg enter (again) and die.

O]C every ten three are ministers of life (to themselves); and three

are ministers of death.

T here are also three in every ten whose aim is to live, but whose

movements tend to the land (or Place) of death. And for what reason?



Bccausc of their excessive endeavours to perpetuate life.

PBut | have heard that he who is skilful in managing the life
entrusted to him for a time travels on the land without having to shun
rhinoceros or tiger, and enters a host without having to avoid buff
coat or sharp weapon. The rhinoceros finds no Place in him into which
to thrust its hom, nor the tigera Place in which to fix its claws)
nor the weapon a P]ace to admit its Point. And for what reason?

Pecause there is in him no Place of death.

51
Al things are produced by the Tao, and nourished by ts
outflowing operation. T hey receive their forms according to the
nature of each, and are comP]ctec] accorc{ing to the circumstances of
their condition. | herefore all things without excePtion honour the

T ao, and exalt its ouhqowing operatiorx.

This honouring of the T ao and exalting of its operation is not the

result of any ordination, but alwags a spontaneous tribute.

Thusitis that the T ao Produces (a” things)) nourishes t}wem,
brirxgs them to their full growth, nurses them, completcs t}wem, matures

them, maintains them, and overspreads them.

]t Produces them and makes no claim to the Possession of them; it
carries them through their processes and does not vaunt its abi]itg in
doing so; it brings them to maturity and exercises no control over

them;"this is called its mysterious oPeration.



52
(The T ao) which originate& all under the skg is to be

considered as the mother of them all.

Wl‘nen the motheris Found, we know what her children should be.
When one knows that he is his mother's chilc{, and Proceeds to guarc{
(the qualities of) the mother that belong to him, to the end of his

life he will be free from all Peri].

| et him keep his mouth closed, and shut up the Portals (of his
nostrils), and all his life he will be exempt from laborious exertion.
| ethim keep his mouth open, and (sPend his breath) in the Promotion
of his affairs, and all his life there will be no samcetg for him.

The Perception of what is small is (the secret of clear-
sightedness; the guarc{ing of what is soft and tenderis (the secret
omc) strength.

Who uses well his ]ight,
Kever’cing to its (source so) bright,

Will from his }Jodg ward all blight,
And hides the unchanging from men's sight.

55
If | were suddcn!9 to become known, and (Put into a Position
to) conduct (a govcmment) according to the Great Tao, what ] should
be most afraid of would be a boastful display.

Thc great Tao (or wag) is very level and easy; but PeoP]e love the
by»ways.



Their Court<~gards and buildings) shall be well kcpt, but their
fields shall be ill-cultivated, and theirgranaries very empty. T}ﬁeg
shall wear elegant and ornamented robes, carry a sharp sword at their
girc”e, pamper themselves in eating and drinking, and have a
suPerabumdance of property and wealth;—such (p’inces) may be called
robbers and boasters. T]‘nis is contrary to the T ao surel91

54
What (T ao's) skilful planter plants
Can never be uPtom;

What his skilful arms enfold,
From him can ne'er be borne.
Sons shall bring in leng’c}wening line,
Sacrifices to his shrine.

T ao when nursed within one’s self,
His vigour will make true;
And where the Fami!g it rules
What riches will accrue!
The neighbourhood where it Prevai]s
In thriving will abound;

And when 'tis seen throughout the state,
(Good fortune will be found.
Emplog it the kingdom o'er,

And men thrive all around.

[n this way the effect will be seen in the person, bg the
observation of different cases; in the Familg; in the neig}wbourhood;

in the state; and in the kingc{om.

[How do | know that this effect is sure to hold thus all under the



51(9? By this (method of observation).

55
He who has in himself abundantly the attributes (omc the Tao) is

like an infant. Foisonous insects will not sting }‘n'm; fierce beasts

will not seize him; birds of prey will not strike him.

(T he infant's) bones are weak and its sinews soft, but yetits
grasp is firm. ]t knows not yet the union of male and ?emale, and yet
its virile member may be cxcited;wshowing the Pencection of its
Phgsica] essence. A” dag Iong it will cry without its throat

becoming hoarse;mshowing the harmong (in its constitution).

Tohim }33 whom this harmong is known,

(The secret og the unchanging (T ao)is sEown,
And in the imowledge wisdom finds its throne.
Al lhce~ir1creasing arts to evil turn;

Where the mind makes the vital breath to burn,
([False) is the strengt]'], (and o'er it we should mourn.)

When things have become strong, t}weg {then) become old, which may
be said to be contrary to the T ao. Whateveris contrary to the T ao

SOon 6(’1(:15.

56
rﬂc who knows (thc Tao) does not (Carc to) sPcak (about it); he

who is (ever rcaclg to) sPcak about it does not know it.

He (who knows it) will keep his mouth shut and close the Portals

(of his nostrils). He will blunt his sharp Points and unravel the



ComPlications of things; he will attemper his }Drightness, and bring
himself into agreement with the obscuritg (01C others). This is called

ithe Mgsterious Agrecment.’

<5uch an one) cannot be treated Familiar]g or c{istantly; he is
begond all consideration of ProFit or injurg; of nobilitg or

meanness:whe s the nobles‘c man unc{er heaven.

57

A state may be ruled 133 (mcasures omc) correction; weapons of
war may be used with crapcy clexterity; (but) the kingc{om is made one's

own (on]g} bg freedom from action and purpose.

How do ] know that it is so? [59 these Fac‘cs:w]n the kingclom the
multiPlication of Prohibitive enactments increases the poverty of the
People; the more implements to add to their ProFit that the People
have, the greater disorderis there in the state and clan; the more
acts of cra1ct3 clexteritg that men possess, the more do strange
contrivances appear; the more displag there is of ]egislation, the

more thieves and robbers there are.

T herefore a sage has said, /| will do nothing (of Purposel and the
Peop]e will be transformed of themselves; | will be fond of keeping
still, and the Peop]e will of themselves become correct. | will take
no trouble about it, and the Peop]e will of themselves become rich; |
will manifest no ambition, and the Peop]e will of themselves attain to

the Primitive simP!icitg.‘

58

The government that seems the most unwise,



O]Ct goodness to the People best suPPlies;
That which is meddling, touching evergthing,
Wx” work but i”, and clisaPPointment bring.

Miserg!mhappiness is to be found bfj its side! Happinesslmmiserg
lurks beneath it! W]‘no knows what either will come to in the end?

Sha” we then disPense with correction? The (methoc{ og correction
shall bg a turn become distortion, and the good in it shall by a turn
become evil. The delusion of the Peop!e (on this Point) has indeed

subsisted for a long time.

Thcr@core the sage is (like) a square which cuts no one (with its
ang]es); (Iii(e) a corner which injures no one (with its sharpness).
[Heis straig}w’mcorward, but allows himself no license; he is bright,

but does not dazzle,

59

For regulating the human (in our constitution) and rendering
the (Proper) service to the hcavcnlg, there is nothing like

moderation.

[tis on]y bg this moderation that there is effected an ear]g
return (to man's normal statc). That ear]g return is what ] call the
repcated accumulation of the attributes (of the | ao). With that
repeated accumulation of those attributes, there comes the subjugation
(01C every obstacle to such retum). O]C this subjugation we know not
what shall be the limit; and when one knows not what the limit shall

be, he may be the ruler of a state.

He who possesses the mother of the state may continue Iong. His



case is like that (oF the P]ant) of which we say that its roots are
deep and its Hlower stalks firm:—this is the way to secure that its
enduring life shall long be seen.

60

Goveming a great state is like cooking small fish.

| et the kingdom be govemed according to the | ao, and the manes of
the dePar‘ccd will not manifest their sPiritual energy. ]t is not that
those manes have not that spiritual energy, but it will not be
emploge& to hurt men. [tis not that it could not hurt men, but
neither does the ruling sage hurt them.

When these two do not injuriouslg affect each other, theirgood
influences converge in the virtue (01C the T ao).

61

What makes a great state is its being (like) a low~|9ing, down-
ﬂowirxg (stream);—it becomes the centre to which tend (all the small

states) under heaven.

(To llustrate From) the case of all females:—the female alwags
overcomes the male bg her stillness. Stillness may be considered (a

sort omc) abasement.

Tlﬁus it is that a great state, }39 Condcsccnding to small states,
gains them for itself; and that small states, !33 abasing themselves to
a great state, win it over to them. |n the one case the abasement

leads to gaining adherents, in the other case to Procuring favour.



The great state onlg wishes to unite men together and nourish thcm;
a small state on]g wishes to be received 53) and to serve, the other.
E_acl‘n gets what it desires, but the great state must learn to abase

itself.

62

Tao has of all things the most honoured P]ace.

No treasures give goocl men so rich a grace;

Pad men it guards, and doth their ill efface.

(Jts) admirable words can Purchase honour; (its) admirable deeds
can raise their Per‘Former above others. E_ven men who are not good are

not abandoned bg it.

Ther@core when the sovereign occupies his Place as the Son of
[Heaven, and he has aPPointed his three ducal ministers, thoug}w (a
Prince) were to send in a round sgmboLoﬁrank ]arge enough to fill
both the hands, and that as the precursor of the team of horses {in

the Court~9arcD, such an ogering would not be cqual to (a lesson omc)
this | ao, which one mig]ﬂt present on his knees.

Whg was it that the ancients Prized this T aoso much? Was it not
because it could be got bg seeking forit, and the guilty could escape
(from the stain of theirguilt} bg it? | his is the reason whg all

under heaven consider it the most valuable thing‘

6%

(Jtis the way of the T ao) to act without <tl'1in§<ing of) acting;
to conduct affairs without (Fee]ing the) trouble of them; to taste

without discerning any ﬂavour; to consider what is small as great,



and a few as many; and to recompense injury with kindness.

(The master of it) anticipates things that are difficult while they
are easy, and does things that would become great while theg are
small. A” difficult things in the world are sure to arise from a
Previous state in which theg were easy, and all great things from one
in which theg were small. Ther@core the sage, while he never does
what is great, is able on that account to accomplish the greatest

things.

F}e who ]ightly Promises is sure to lceeP but little gaith; he who is
Continua”9 tEinking things casy is sure to find them difficult.
Thcr@core the sage sees &igicultg even in what seems casy, and so

never has any difficulties.

64
T hat which is at rest is easi]g kept hold of; before a thing

has given indications of its presence, itis easyto take measures

against it; that which is brittle is easilg broken; that which is very
small is casilg dispersed, Action should be taken before a thing has
made its appearance; order should be secured before disorder has

begun.

T he tree which fills the arms grew from the tiniest sprout; the
tower of nine storeys rose from a (small) heap of earth; thcjoumeg

of a thousand li commenced with a single steP.

He who acts (with an ulterior Purpose) does harm; he who takes hold
of a thing (in the same wag) loses his hold. T he sage does not act
(so), and therefore does no harm; he does not lag hold (so), and
therefore does not lose his bold. (But) Peop]e in their conduct of



affairs are Constantly ruining them when they are on the eve of
sSuUcCcCess. ]F theg were careful at the enc{, as (they should be) at the
beginning, theg would not so ruin them.

T herefore the sage desires what (other men) do not desire, and does
not Prize things difficult to get; he learns what (other men) do not
1earn, and turns back to what the multitude of men have Passed }33.
Thus he helPs the natural develoPmcnt of all things, and does not dare

to act (with an ulterior purpose of his own).

65
T he ancients who showed their skill in Practising the ] ao did
so, notto enlighten the People, but rather to make them simple and

ignorant.

The digicultg in governing the People arises from their having
much knowledge. e who (tries to) govern a state bg his wisdom is a

scourge to it; while he who does not (trg to) do so is a blessing.

e who knows these two things finds in them also his model and
rule. Abilit9 to know this model and rule constitutes what we call
the mysterious excellence (of a govemor}. Deep and Far~reac}1ing is
such mysterious exce”ence) s}wowing indeed its possessor as opposite

to others, but leading themto a great comcormit\(j to him.

66

That whcrebg the rivers and seas are able to receive the homage
and tribute of all the va”69 streams, is their skill in being lower
than they;—it is thus that they are the kings of them all. So it is
that the sage (ruler), wishing to be above men, puts himself by his



words below them, and, wis}‘sing to be before thcm, Placcs his person

behind them.

[ this way though he has his Place above them, men do not feel his
weight) nor though he has his P]ace before them, do theg feelit an
injury to them.

Thermcore all in the world delight to exalt him and do not weary of
him. Pecause he does not strive, no one finds it Possible to strive

with him.

67
A” the world says that, while my Taois great, it yet appears
to be inferior (to other systems of teaching}. Now it isjust its
greatness that makes it seem to be inferior. ]F it were like any

other (sgstem)) for ]ong would its smallness have been known!

But | have three Precious things which | Prize and hold fast. T he
firstis gentlcness; the second is economy; and the third is slﬂrinking

from taking Prececlence of others.

With that gent]eness | can be bold; with that economy | can be
liberal; shrinking from taking Precedence of others, | can become a
vessel of the highes‘c honour. Now~a~da35 thcg give up gcntlcness and
are all for being bold; economy, and are all for being liberal; the
hindmost P]ace, and seek on]g to be Foremosty»(omc all which the end

is) death.

(Gentleness is sure to be victorious even in battle, and Firmlg to
maintain its ground. [eaven will save its possessor, }33 his (vcr3>

gent]eness Protecting him.



68

[de who in (T ao's) wars has skill
Assumes no martial port;

Fle who ?ights with most good will
To rage makes no resort.
[e who vanquishes yet still
KeePs from his foes apart;
Hc whose hests men most fulfil

Yet humb]g Plies his art.

Thus we say, ’He ne'er contends,

And therein is his might.’
Tl‘nus we say, "Men's wills he bends,
T hat thcg with him unite.’

T hus we say, /| ike [eaven's his ends,
No sage of old more brig}wt‘

69
A master of the art of war has said) ‘] do not dare to be the
host (to commence the war); ] Prefer to be the guest (to act on the
defensive). | do not dare to advance an inch; | Premcer to retire a
foot.’ T hisis called marsha”ing the ranks where there are no ranks;
baring the arms (to Fight} where there are no arms to bare; grasping
the weapon where there is no weapon to grasp; advancing against the

enemy where there is no enemy.

Thereisno ca]amitg greater than lightb engaging in war. Todo
that is near !osing {t}we gent]eness) which is so Precious. Thusitis

that when oPPosing weapons are (actua”y) crossed) he who dep!ores



(the situation) conquers.

70
Mg words are very easy to know, and very easy to Practise; but
there is no one in the world who is able to know and able to Practise

them.

Thereis an originating and a”~comprehending (Principle> in my
words, and an authoritative law for the things (which ] emcorce), lt

is because they do not know these, that men do not know me.
Y

Theg who know me are Few, and I am on that account (thc more) to be
Prized. [t is thus that the sage wears (a poor garb of) hair c]oth,
while he carries his (signet oF)jacle in his bosom.

71
T o know and yet (think) we do not know is the hig%est

(attainment); not to know (and yet think) we do know is a disease.

[tis simplg by being Pained at (the thought of) having this
discase that we are Preservecl fromit. ] he sage has not the disecase.
e knows the Pain that would be inscParablc from it, and therefore he

does not have it.

72
When the Peop]e do not fear what theg ought to Fear, that which

IS theirgreat dread will come on them.

| et them not thoughtlcss‘g indulgc themselves in their ordinar9
life; let them not act as if weary of what that life clcPenc]s on.



]t is }33 avoic{ing such inc{u]gence that such weariness does not

arise.

Thereltore the sage knows (these things) of himselmc, but does not
Parade G‘n’s kﬂowledgd; loves, but does not (aPPear to set a) value
on, himself. And thus he puts the latter alternative away and makes

choice of the former.

77
He whose boldness appears in his daring (to do wrong, in
defiance of the laws) is put to death; he whose boldness appears in
his not daring (to do so) lives on. Of these two cases the one
appears to be advantageous, and the other to be injurious‘ Put

When Heaven’s anger smites a man,

Who the cause shall tru]g scan?

(On this account the sage feels a digicu]tg (as to what to do in the

former Case>,

[tis the way of [leaven not to strive, and yetit skihcu”y
overcomes; not to sPeak, and yetitis skilful in (obtaining a replg;
does not ca”, and Het men come to it of themselves. ]ts
demonstrations are quict, and yet its Plans are skilful and effective.
Thc meshes of the net of Heaven are large; far aPart, but ]etting

nothing escape.

74
The PCOPle do notfear death; to what purpose is it to (try to)



Frighten them with death? ]F the PcoPlc were alwags in awe of clcath,
and ] could a]wags seize those who do wrong, and Put them to c{eath,

who Would dare to do wrong’?

Thereis alwags One who Presides over the infliction death. e who
would inflict death in the room of him who so Presides over it may be

described as hewing wood instead of a great carpenter. Seldom is it
that he who undertakes the hewing, instead of the great carpenter,

does not cut his own hands!

75

The Peop]e suffer from famine because of the multitude of taxes
consumed }35 their suPeriors. [tis through this that theg suffer

famine.

Thc PeoP]e are difficult to govern because of the (excessive)
agency of their supcriors (in governing them). Jtis through this
that theg are difficult to govern.

Thc PeoP]e make light of dging because of the greatness of their
labours in seeking for the means of ]iving. [t is this which makes
them think ]ight of dying. Thusitis that to leave the subject of
Iiving altogether out of view is better than to set a high value on

it.

76
Man at his birth is supplc and weak; at his death, firm and
strong. (Soitis with) all things. T rees and Plants, in their ear‘9
growth, are soft and brittle; at their death, &rg and withered.

Thusitis that firmness and strength are the concomitants of



cleath; softness and weakness, the concomitants of life.

Hence he who (relies on) the streng‘ch of his forces does not
conquer; and a tree which is strong will fill the out-stretched arms,

(and therebg invites the Fe”er.)

Ther@core the Place of what is firm and strong is below, and that

of what is soft and weak is above.

77
Mag not the Wag (or Tao> of Heaven be comParecl to the (method

of) bending a bow? T he (Part of the bow) which was high is brought

low, and what was low is raised up. (S0 [eaven) diminishes where

there is superabundance, and supplements where there is deficiency.
P PP Y

]t is the Wag of [Heaven to diminish superabundance, and to
supplement dmciciencg. [tis not so with the way of man. [ e takes

away From those who have not enough to ac!cl to his own suPerabundance.

Who can take his own superabundance and therewith serve all under

heaven? Onlg he who is in Possession of the T ao!

T herefore the (ruling} sage acts without c]aiming the results as
his; he achieves his merit and does not rest (arrogant19> in it—he

does not wish to display his superioritg.

78
Thereis nothing in the world more soft and weak than water,
and yet for attacking things that are firm and strong there is not}‘sing



that can take Precedcnce of it;——]cor there is nothing (so egectuaD
for which it can be changed.

Everg one in the world knows that the soft overcomes the harc{) and

the weak the strong, but no one is able to carry it out in Practice.

Ther@core a sage has said,
’fﬂe who accepts his state's reProach,
|s hailed therefore its altars’ ]orc{;
T o him who bears men's direful woes

Theg all the name of King accord.’

Words that are strict|3 true seem to be Paracloxical.

79

When a reconciliation is effected (between two Parties) aftera
great animosity, there is sure to be a grudge remaining (in the mind
of the one who was wrong}. And how can this be beneficial (to the

other)?

T herefore (to guard against this) the sage keeps the left-hand
Portion of the record of the engagement, and does not insist on the
(speedg) fulfilment of it }33 the other party. (50), he who has the
attributes (of the T ao) regards (on‘g) the conditions of the
engagement, while he who has not those attributes regarcls on|3 the

conditions favourable to himself.

In the Wag of Heaven, there is no Partiality of ]ove; itis a]ways
on the side of the gooc{ man.



80

[na little state with a small Popu]ation, | would so order it,
that, though there were individuals with the abilities of ten or a
hundred men, there should be no emplogment of them; l would make the
PeoPle, while ]ooking on death as a grievous thing, yet notremove

elsewhere (to avoid it).

Though theg had boats and carriages, theg should have no occasion
to ride in them; though theg had buff coats and s]‘narP weapons, they

shoulcl l‘nave no occasion to don oruse them.

] would make the Peop!e return to the use of knotted cords (insteacl

of the written characters).

Tlﬁeg should think their (coarse) food sweet; their (Plain) clothes
beauthcul; their (Poor> c{we”ings Places of rest; and their common

(simple) ways sources of enjogment.

T here should be a ncighbouring state within sight, and the voices
of the fowls and c!ogs should be heard all the way from it to us, but ]
would make the Peop]e to old age, even to death, not have any

intercourse with it.

81

Sincere words are not fine; fine words are not sincere. Tl‘uose
who are skilled (in the T ao) do not disPute (about it); the
disPutatious are not skilled in it. ] hose who know (the Tao) are not

cxtensivclg learned; the extensivclg learned do not know it.

The sage does not accumulate <1Cor himsehc). The more that he

cxpcnds for othcrs, the more does he possess of his own; the more that



he gives to ot}ﬁcrs, the more does he have himself.

Wit]‘n all the s]‘narpness of the Wag of Heaven, it injures not; with
all the doing in the way of the sage he does not strive.



